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This paper argues that in view of the proliferation of English translations of the 
Quran, a systematic and objective quality assessment framework of translation 
should be put in place to ensure that a translation meets the required quality 
standards and address the flaws. However, this is easier said than done because 
to formulate one uniform and standardised translation quality assessment 
framework that can be used to assess all types of translation across languages, is  
unachievable.   This paper examines   a   sample   of  Quranic  collocations 
focusing on five selected English translations of the Quran to assess the degree 
of faithfulness and accuracy and to find out whether the final product is coherent, 
consistent, error-free, easier to read and understand. The findings suggest that 
the translation of the Quran in English is still a work in progress, and it needs to 
be periodically evaluated and updated to reflect feedback provided from 
different perspectives and regions of the world. Most English translations of the 
Quran show inconsistency in form and in content. Findings are polarised 
between those who advocate as close a rendering of the Quranic text as possible 
and those who believe in a ‘natural style’ in the target text. It would seem that 
incremental improvements to the existing translations of the Quran is essential 
and is a collective effort to provide clarity, naturalness, and accuracy. Findings 
indicated that there is some dissatisfaction from many receptors regarding the 
quality of English translations of the Quran deemed to be useful but flawed in 
transmitting the accurate meaning of collocations.  
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1. INTRODUCTION 
This study evaluates the translation of Quranic 
collocations across five English versions of the Quran. 
The aim is to investigate the quality of translation as a 
product highlighting the different challenges and 
difficulties faced by the translators of the Quran 
focusing on collocations. The discussion of what 
constitutes a quality translation has been an on-going 
debate. The notion of quality continues to be something 
that everyone knows exists, or seems to know quality 
when they see it, but that no one can put it into precise 
words or provide clear parameters. Thus, translation 
quality assessment is a matter of relativity, it is a 
subjective issue simply because of lack of reliable a 
measurement framework  Firstly, because 
understanding and interpreting texts depends on the 
individual skills and experience, most people get 
something from a text but not necessarily the same 
thing. Secondly, there are different ways and means of 
expressing a message in another language. The way 
people perceive, understand and produce language 
differs from speaker to speaker. However, as Jakobson  
(1971:33) points out ‘Languages differ essentially in 
what they must convey and not in what they may 
convey’. 
1.1 Translation quality assessment 
A systematic and objective quality assessment 
framework of translation is hard to come by. 
Translation theorists and practitioners have yet to agree 
on the assessment criteria. It is an area of research 
which remains under-researched and with few 
landmarks. In other words, there is neither a process nor 
a measurement by which translation experts can 
reliably determine for themselves the quality of a 
translation. 
 
For the purpose of this study, five translations selected 
to evaluate the accuracy of rendering collocations are 
as follows: 
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Translators Titles Date of Edition Publishers 
Arberry The Koran 2008 Oxford University Press 
Ali The Holy Quran 2000 
Wordsworth Editions 
Limited 
Abdel Haleem The Quran 2004 Oxford University Press 
Asad- 
The Message of the Quran, 
Translated and Explained 
1980 Andalus Press 
Al-Hilali and 
Khan 
Interpretation of the Meaning 
of the Noble Quran 
1983 Maktaba Dar-us-Salam 
 
 
Which English version of the Quran is better or more 
accurate than another is a matter of debate. Each has its 
strengths and weaknesses. The rationale for selecting 
the five translations stems from the fact that they 
represent some of the most referred to English 
translations of the Quran. 
The following example of Quranic phraseology shows 
that any translation approach/method focuses on the 
words and ignores the whole picture i.e. the whole 
context, inevitably produces a distorted meaning. 
Consider for instance, the assessment of the following 
phraseological unit: 
 
 
 
 
Sura Ali Arberry Asad 
Abdel-
Haleem 
Khan&Hilali 
 لسري
 امكيلع
 نم ظاوش
 ران
 ساحنو
 لاف
نارصتنت 
Ar-
Rahman, 
55:35 
On you will be 
sent (O ye evil 
ones twain!) a 
flame of fire 
(to burn) and 
a smoke (to 
choke): no 
defence will ye 
have. 
Against you 
shall be loosed 
a flame of fire, 
and molten 
brass; and you 
shall not be 
helped. 
A flash of fire 
will be let 
loose upon 
you, and 
smoke, and 
you will be left 
without 
succour! 
A ﬂash of 
ﬁre and 
smoke will 
be released 
upon you 
and no one 
will come 
to your aid.  
There will be 
sent against 
you both, 
smokeless 
flames of fire 
and (molten) 
brass, and 
you will not 
be able to 
defend 
yourselves. 
 
  ران نم ظاوش
 ساحنو this phraseological unit involves a inimitable 
encounter with lexical items which combine together to 
provide a specific communicative purpose. The five 
translators seemed to have overlooked the fact that 
translating is a creative activity, a negotiating process  
which requires more than just a linguistic operation.  
The translators conveyed the surface or overt meaning 
 ساحنو ران نم ظاوش ‘shall be loosed a flame of fire, and 
molten brass’ . Shawaath   ظاوش ران نم  is a broad and 
ambiguous term that refers to flames of fire, but ساحن 
Nuĥās is a mistranslation, it does not mean molten 
brass, copper or any other metal as suggested by the 
translators and as explained by some of the Tafseer 
sources. This study does not make any claim to hold the 
absolute truth, since the true meaning of Quranic verses 
only Allah knows  ِّلَإ َُهليِْوَأت َُملَْعي اَمَو  هّاللَ    ۗ  Wa Mā Ya`lamu 
Ta'wīlahu 'Illā Allāhu  ‘No one knows its hidden 
meanings except Allah.’ 
 
The termساحن Nuĥās implies calamities, disasters. The 
translators have neither produced communicative 
accuracy and meaningful phraseology, nor naturalness, 
yielding instead strangeness and foreignness in the 
English version of the Quran.. Translating is not a form 
of duplication particularly when dealing with sensitive 
texts like the Quran, but a means of conveying 
meaning. The translator’s main task is not so much 
about recovery but the discovery of meaning. The best 
approach when dealing with Quranic phraseology in 
translation is to consider the degree of translatability 
i.e. whether the equivalent expressions enjoy the same 
stylistic value in their respective contexts and cultures. 
رباقملا مترز  Zurtum al maqaabir  posed another 
challenge for the translators. 
 
 
 
 
 
 
 
 
74 
 
 
 
Sura Ali Arberry Asad Abdel-Haleem Khan&Hilali 
 مكاهلأ
 ىتح رثاكتلا
رباقملا مترز 
At-Takathur, 
102:2 
Until ye visit 
the graves. 
even till you 
visit the tombs. 
until you go 
down to your 
graves. 
until you go 
into your 
graves. 
Until you visit 
the graves (i.e. 
till you die). 
 
 مترز
رباقملا  Zurtum al maqaabir, this phraseological unit 
carries a meaning quite different from its surface 
meaning. It has a form of euphemistic undertone about 
it. It is misleading to render it at face value as ‘visit the 
graves/tombs’ this literal translation, without regard to 
the connotative or contextual meaning can be 
erroneous. Often translating the form not, the content 
or substance of what the Quran actually says and means 
has led to controversial arguments. مترز رباقملا   Zurtum 
al maqaabir  is used metaphorically meaning  death and 
to die or 'going to the graves. In terms of translation;  it 
is important not jump to conclusions about what the 
Quranic collocation mean overtly, but to work out what 
they are covertly saying. In other words, convey the 
spirit of the word not the form of the word to achieve 
meaningful and communicative translation. 
The following section consists of assessing a sample of 
Quranic collocations using the text-based analysis 
method. The assessment tools include Arabic 
dictionaries and tafseer sources (tafseer Arabic word 
for interpretation reference) that provide the researcher 
with additional clarification and explanation to make 
an informed decision on the accuracy and fluency of 
Quranic collocations in English.  
1.2 The relevance of translation quality 
assessment: is it worth it? 
The depth of the translation quality assessment 
literature suggests that this area of research has 
generated plenty of interest from academia and 
translation professionals (Larose, 1989; Nord, 1991; 
House, 1997/2009, and Williams, 2001 and 2004, 
Newmark 1988, Zehnalová (2016). However, the 
various measurement criteria of translation quality 
remain shrouded in vagueness. They often appear too 
broad and some are unrealistic, others are fragmented 
and inconsistent. Simply because the term quality is 
personal. Moreover, quality appears to be a tag people 
use or a label to which they attach meaning or 
parameter to suit their own purposes. Thus, the wide  
variations that describe quality are understandable 
because quality, like beauty, is ‘in the eye of the 
beholder’ in other words, there is lack universal 
consensus on what constitutes quality. According to 
Pfeffer and Coote (1991) quality is a “slippery concept” 
as it is difficult and elusive term to define. Quality has 
been defined from different perspectives and 
orientations, according to the person, the measures 
applied and the context within which it is considered. 
Therefore, the definition of quality might vary 
depending on the profession, service  or industry, each 
having a different definition of the term quality. 
Similarly, the criteria used to define the quality of a 
translation are not one size fits all, as a consequence, 
quality needs to be assessed on a case-by-case basis. 
Translation quality assessment can be conducted on the 
assumption that the evaluator or assessor has clear 
criteria of assessment with which to assess the quality 
of given translation products. The question which 
remains unanswered is, are the benchmarks or 
standards against which translation products can be 
“measured” viable?. According to Alina Secară (2005, 
39): translation quality assessment is fit for purpose. 
Quality in translation is certainly one of the 
most debated subjects in the field. The strong 
interest it continues to generate among 
different groups, from researchers and 
translation organisations to practitioners and 
translation teachers, has made it a field of 
inquiry on its own, called translation quality 
assessment (TQA). This interest is motivated 
by both academic and economic/professional 
reasons: the need to evaluate students’ work 
and the translation providers’ need to ensure 
a quality product.  
There is an urgent need for a quality control of 
translation. The quality of most services delivered, and 
products provided undergo strict quality control why 
should translation as a production be an exception to 
the rule? According to Uszkoreit et al (2011:1) 
High-quality translation is in greater demand 
today than ever before. Despite considerable 
progress in machine translation (MT), which 
has enabled many new applications for 
automatic translation, the quality barriers for 
outbound translations (i.e.translations to be 
published or distributed outside of an 
organisation) have not yet been overcome. As 
a result, the volume of translation today fall 
far short of what is needed for optimal 
business operations and legal requirements. 
A plethora of measures or labels have been used to 
describe or qualify a piece of translation ‘Accuracy, 
fluency, Excellent, good, fair, satisfactory, poor, 
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contains minor or major errors, style, naturalness, 
mistranslation, under- translation, overtranslation’ 
etc. Thus,  more often than not the assessment of 
quality of a piece of translation remains 
impressionistic. The substantive gap arises out of the 
fact that there are several interpretations and 
measurements of translation quality assessment which 
makes TQA impractical in nature and the models 
become context-specific. The following table 
highlights the advantages and disadvantages of 
Translation Quality Assessment (TQA). 
The good Grey areas 
(From Hönig 1997, 15) 
Users need it because they want to know whether 
they can trust the translators and rely on the quality 
of their product. 
Vagueness of assessment criteria 
 
Lack of consensus amongst translation practitioners and 
theorists 
Professional translators need it because there are so 
many amateur translators who work for very little 
money that professional translators will only be 
able to sell their products if there is some proof of 
the superior quality of their work. 
Lack of a standardized terminology 
 
Quality is an ambiguous concept, it means different things to 
different people 
Translation studies research needs it because if it 
does not want to become academic and marginal in 
the eyes of practising translators, it must establish 
criteria for quality control and assessment. 
Confusion due to the existence of a plethora of assessment 
procedures resulting from different theoretical approaches to 
translation; 
 
Trainee translators need it because otherwise they 
will not know how to systematically improve the 
quality of their work 
Lack of a consensus regarding what translation competence 
involves. 
Translation quality assessment models provide a 
structured way to assess quality.  
There are existing industry models which are 
mostly based on error typology 
There is no practical quality control model  that can deal 
with a variety of text types 
Developed by the researcher 
 
1.3 What’s a good translation? 
Clearly, translation quality matters, however, views 
differ with regards to what constitutes a good 
translation. A translation may be judged as satisfactory 
by some but deemed inadequate by others. As Halliday, 
(2001:14) argues “it is notoriously difficult to say why 
or even whether, something is a good translation”. 
Every translation is an act of communication, an 
interpretation and a creative process,  the quality of the 
end product depends on the individual translating skills 
and experience. According Venuti (1995:1) fluency is 
key to translation: “A translated text... is judged 
acceptable by most publishers, reviewers, and readers 
when it reads fluently, when the absence of any 
linguistic or stylistic peculiarities makes it seem 
transparent... ”. 
Table reflects the subjective views of makes a good and 
poor translation 
Good Translation Poor translation 
‘a good translation is one that does not read like one’ 
Newmark (1988) 
If the translator’s primary aim is to produce in the TL the  
same meaning and impact of  
the SL, then quality should be measured in terms of 
whether it represents or carries the same value as the 
original 
 loss of information 
 translation is inadequate when it fails to 
convey the gist of the SL"   
           “all translations are partial”  
                  Menacere (1999) 
Developed by the researcher 
1.4 Criticism of translation quality assessment 
The paradox of translation quality assessment stems 
from the fact that translation quality control is 
necessary but there is neither one best method to 
evaluate a piece of translation nor one size fits all 
model of translation quality assessment. In other 
words, there is no translation quality assessment model 
that is ideal and applicable to all language pairs and text 
types and as such it is not free from criticism. Many 
argue that a zero defect in translation is unattainable 
objective. 
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Authors Views on Translation Quality Assessment 
House (2009: 2) ’Anecdotal and subjective treatises on the merits and weaknesses of a 
translation subjective and basically unverifiable statements of opinion’.. 
Fawcett (2001:69) “translation quality assessment proceeds according to the lordly, but 
completely unexplained, whimsy of ‘It doesn’t sound right” 
Chesterman (1997:121)  “anything in the form of the translated 
text that triggers a critical reaction” in the assessor” 
Bowker (2000, 183) “evaluation is one of the most problematic areas of translation” 
Zehnalová (2013:1)  
 
translation studies evaluation ‘subjectivity of evaluation, vagueness of 
assessment criteria, lack of a standardized terminology and of attention 
from both researchers and practitioners) and how contemporary authors 
address these issues’ 
Bassnett-McGuire (1980:9) , “a great stumbling block’’  
‘’absence of a ‘universal canon according to which texts may be 
assessed’  
Schäffner (1998: 4) 
  
“quality is  not  ‘objectively’ given, but depends  
on the  text user  and his/her  assessment  criteria,”   
Snell-Hornby (1995) 
 
a thorny problem 
Sager (1989: 91) “there are no absolute standards of translation quality, but only more  
or less appropriate translations for the  purpose for which they are 
intended.” 
Robert (2008: 3) “it will not come as a surprise that there is a halo of fuzziness around the 
concept of revision as well.” 
Arango-Keeth and Koby (2003: 117) ‘translation evaluation has remained the least developed, and for many 
scholars it is still perceived as a “probabilistic endeavour,” one in which 
subjectivity constitutes the most salient criterion’ 
Developed by the researcher 
 
As can be seen many authors seem to have a bone to 
pick with translation quality assessment highlighting its 
flaws and limitations. One gets the impression that 
translation quality assessment has become much talked 
about for the wrong reasons, many focus on its 
ineffective measurement techniques and anecdotal set 
of criteria . Others view the evaluation of translation 
quality as an unreliable instrument. This study argues 
that it is inevitable that any translation quality 
assessment model is prescriptive and anecdotal, but it 
is a necessary evil. As Uszkoreit et al (2011:2) points 
out: 
 
Translation without quality is worthless. 
However, there is little agreement about what 
quality is and how to measure it. Quality 
expectations must be as clearly defined as 
other aspects such as deadline, price, and 
terminology. Stakeholders, from authors to 
human translators and translation technology 
developers must be rewarded for their 
contributions to quality. Expectations must be 
realistic for specific projects and constraints. 
 
In today’s world people depend on translation more 
than ever due to globalisation and high levels of 
migration and immigration especially within the 
European Union. Communication among speakers of 
different languages is made possible thanks to 
translation. Thus, the translator is a communication 
facilitator (Menacere, 1999).  Quality translation is in 
greater demand and in short supply. According 
Newmark (1988, 41) the fuss over translation quality is 
over the top because as he argues ‘’the majority of 
translations nowadays are better than their originals—
or at least ought to be so”  
 
1.5 Assessment framework adopted by this study 
Against this backdrop of Translation Quality 
Assessment, the assessment framework suggested by 
this study takes in account the gain or loss incurred in 
the translating process and assesses the degree of the 
deviation from the meaning of the Quranic collocation. 
It identifies the various challenges faced by the 
translator in transferring Quranic collocations into 
English, to  determine the degree of faithfulness in 
terms of the  overall message, which is being conveyed 
focusing on lexical accuracy, correctness, stylistic 
fluency and naturalness. This study believes that 
regular translation quality assessment  is likely to lead 
to continuous improvement and provide perspectives 
that could potentially enhance translation as a product 
and benefit end users. There seems to be a number of 
studies which indicate that Bible translation undergoes 
regular evaluation to determine the quality of 
translation. Barnwell (1986: 23) for instance suggests 
that there are three qualities of a good translation: a) 
clarity, b) naturalness, and c) accuracy. In contrast, a 
quality assessment regarding the existing translations 
of the Quran is overlooked. 
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This study attempts to find out whether the five selected 
English translations of the Quran focusing on 
collocations, have succeeded or fallen short of 
achieving their aim of meeting the expectations of non-
Arabic readers/users of the English translations of the 
Quran and to what extent do the numerous weaknesses 
and flaws of the translation hinder communication? 
 
 1.6 Assessment processes 
In order to evaluate if a translation quality is fit for 
purpose or not, it is important to gauge its accuracy 
against the source text. Evaluation of the translations 
focuses on form and content (structure vs meaning) to 
determine whether the source of a text is captured in the 
translation and identify blips in semantic, contextual 
and pragmatic meanings. The concept of quality in 
translation broadly corresponds to product fitness for 
purpose – meaning that the product meets the readers 
and user’s requirements. In other words, a translation 
as a product meets the expectations and needs of the 
target audience by preserving the message of the 
original and producing a meaningful translation.  
Adopting a particular translation assessment 
framework is confined to a particular text type and is 
not always generalisable. The Quranic collocations 
selected by this study are evaluated in terms of their 
accuracy and fluency.  
 Identify the various linguistic difficulties 
faced by the translator focusing on 
collocation 
 Assess the degree of fidelity and accuracy of 
the lexical items of the collocation.  
 Evaluate the quality of translation as a product 
highlighting the different strengths and 
weaknesses of TL 
 Determine the degree of faithfulness in terms 
of the overall message, which is being 
conveyed 
 Identify and discuss the translating processes 
and methods used to transfer the SL message,  
e.g. word for word, free, adaptation etc.  
 Assess the gain or loss incurred resulting from 
the translating process and assess the degree 
of the deviation from SL message.  
 Provide convincing and concrete alternative 
solutions whenever necessary 
 
It is worth reiterating that there is no translating concept 
or method on which everyone agrees thus any 
evaluation is the individual’s interpretation, and this 
study is no exception. When Quranic collocation flaws 
are identified in translation, this study considers the 
importance of the negative effect that each of these 
collocation loss of meaning has on the overall message 
and its impact on the receptors. 
 
The following table illustrates the translation quality 
assessment model developed by this study and 
informed by the literature. 
 
 
Accuracy Nature of the error 
 Lexical   
 Grammatical 
 Cultural  
 False sense 
 Nonsense 
 Ambiguous or  
 Misleading 
 
Fluency 
 Appropriate Register 
 Readability 
 Naturalness 
 coherence 
 Is it easy to read? 
 Does the translation read well? 
 Has the translator preserved  
 the foreignness of the SL text or  
 has he adapted it to suit the TL stylistic norms? 
 unnatural, clumsy 
Developed by the researcher 
 
The evaluation of translation method adopted by this 
study considers also the following aspects: 
 Has the translator misinterpreted?,  
 deliberately overlooked?,  
 seriously distorted? or  
 misunderstood the SL information? 
 Used inadequate translating method e.g. 
word for word 
 Failed to check sources to make informed 
decisions. 
 
Are the above translation blips due to: 
 Translator’s insufficient competence in 
translation,  
 inadequate knowledge of the two languages 
or  
 unfamiliar with subject matter or  
 poor cultural awareness? 
 
To conclude, assessing a piece of translation is 
evaluating the translator’s work. ‘Evaluation’ or 
‘assessment’ of the quality of translation reflects a 
personal and prescriptive judgement, it is not universal. 
It uses inevitably subjective, loose and ill-defined 
criteria.  
 
There is no standardised framework or method on 
which everyone agrees thus any evaluation is the 
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individual’s interpretation. The main aim is to decide 
whether the piece of translation is fit for purpose, i.e. it 
does what it says. In other words, the overall 
communicative purpose of the SL text has been 
rendered adequately in TL. 
 
 
1.7 References and sources used for assessing the 
Quranic collocations in the five selected translations 
This study makes use of two key sources to achieve its 
objectives, namely 1) checking  a variety of dictionaries 
such as: Al- Mu'jam al-wasit (2008) and Mu‘jam al-
lughah al-‘Arabīyah al-mu‘āṣirah (2015). Arabic-
English Dictionaries: The Hans Wehr Dictionary of 
Modern Written Arabic (2016) and Al-mawrid Arabic-
English Dictionary (1996).  These linguistic sources 
are deemed useful in terms of giving the meaning of the 
Arabic words as an individual and/or as a word 
combination. They provide the primary and the 
secondary meaning of the under analysis collocates and 
help the researcher assess the degree of accuracy of the 
translations of the collocational units under 
investigation. In addition, this study also relied on the 
following exegetical sources aimed at explaining and 
clarifying the meanings of Quranic collocations. The 
rationale for selecting the following list of five tafsir 
works by Tafsir Al-Tabari, Tafsir Al-Qurtubi, Tafsir 
Ibn Kathir, Al-Tahir Ibn Ashur Tafsir Qutb 
 
Author Date Title Characteristics 
Tafsir Al-
Tabari 
(270-310 AH)  
(883-923 A.D) 
 
 يآ ليوأت نع نايبلا عماج
نآرقلا 
Jami' Al-Bayan 'An 
Ta'wil Ayat Al-Quran 
Tabari’s comprehensive and widely cited interpretation of 
the verses of the Quran is considered by many scholars as 
one of the classics of Arabic and Islamic research that has 
been a fundamental reference of knowledge for scholars 
engaged in the tradition of Quranic exegesis. 
Tafsir Al-
Qurtubi 
(610-671 AH) 
(1213-1272 
A.D) 
انآرقلا ماكحلأ عماجل  
Jami' li-Ahkam       al-
Quran 
It is a well-known commentary, as Tafsir al-Qurtubi. One 
of the objectives of this Tafsir was to extrapolate juristic 
rulings from the Quran as well as providing the main 
acknowledged exegesis of the (verses). Qurtubi’s work 
also contributed to the study of key areas in linguistics, as 
well as Hadith based evidence to substantiate certain 
rulings held by some leading scholars of the past.  It is a 
classic which is still referred to today. 
Tafsir ibn 
kathir 
(701-774 A H) 
(1300 -1373 
A.D) 
 
ميظعلا نآرقلا ريسفت 
Tafsīr al-Qur'ān al-
'Aẓīm 
This is considered an outstanding and comprehensive 
exegetical reference even today, as it uses the Quran, the 
Sunnah to comment on the verses and it pays attention to 
the use of language and the reasons of revelations. 
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Al-Tahir Ibn 
Ashur 
(1297-1393 
AH) 
(1879-1973 A 
D) 
 
ريونتلاو ريرحتلا 
Al-Tahrir wa'l-
Tanwir 
The book represents his fifty years of hard work. Ibn 
Ashur’s approach is most notably characterised by his 
emphasis on the rhetorical aspect of the Quran, instead of 
relying completely on traditional interpretational 
narrations (riwaya) employed by other mufassirs (authors 
of tafsir). The book is considered one of the most important 
contemporary Quranic exegesis to this day. 
Tafsir Qutb (1323-1385 
AH) 
(1906-1966 
A.D) 
نآرقلا للاظ يف    
Fi Zilal al-Quran 
Qutb is a modern Arab author who contributed to 
introducing a modern and different vision to the 
interpretation of the Quran. نآرقلا للاظ يف   Fi Zilal al-Quran 
is viewed as one of the most outstanding piece of research 
dealing with the interpretation of the Quran. 
 
 
1. رانلا باحصأ: 
 
 The following table shows some of multiple use of the collocate  أباحص  in the Quran: 
Quranic collocations Transliteration Quranic Collocations Transliteration 
رانلا باحصأ 'AşĥābuAn-Nāri ىسوم باحصأ 'Aşĥābu Mūsá 
ةنجلا باحصأ 'Aşĥābu Al-Jannati ريعسلا باحصأ 'Aşĥābi As-Sa`īri 
ميحجلا باحصأ 'Aşĥābi Al-Jaĥīmi ةيرقلا باحصأ 'Aşĥāba Al-Qaryati 
تبسلا باحصأ 'Aşĥāba As-Sabti ةنميملا باحصأ 'Aşĥābu Al-Maymanati 
فارعلأا باحصأ 'Aşĥābu Al-'A`rāfi ةمأشملا باحصأ 'Aşĥābu Al-Mash'amati 
ةكيلأا باحصأ 'Aşĥābu Al-'Aykati  باحصأروبقلا  'Aşĥābi Al-Qubūri 
فهكلا باحصأ 'Aşĥāba Al-Kahfi دودخلأا باحصأ 'Aşĥābu Al-'Ukhdūdi 
نيدم باحصأ 'Aşĥābu Madyana ةنيفسلا باحصأ 'Aşĥāba As-Safīnati 
سرلا باحصأ 'Aşĥāba Ar-Rassi يوسلا طارصلا باحصأ 
'Aşĥābu Aş-Şirāţi As-
Sawīyi 
 
The explicit and implicit meaning of the collocate  باحصأ :  
    
Primary meaning Secondary meaning 
بحاص şĥāb:   
companion, comrade,  
friend; owner, possessor etc. 
ةللاجلا بحاص                                                         His Majesty 
رملأا بحاص                                                                    Master           
لمعلا بحاص                                                               Employer 
رارقلا بحاص                                                       Decision maker 
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 The collocational unit رانلا باحصأ: 
 
نودلاخ اهيف مه رانلا باحصأ كئلوأ انتايآب اوبذكو اورفك نيذلاو 
they who disbelieve, and deny Our revelations, they shall be companions of the Fire. They will abide therein forever. 
Wa Al-Ladhīna Kafarū Wa Kadhabū Bi'āyātinā 'Ūlā'ika 'Aşĥābu An-Nāri Hum Fīhā Khālidūna 
 
The following represents a sample of Quranic collocations focusing on five selected English translations of the Quran 
to assess the degree of faithfulness and accuracy and to ensure that the final product is coherent, consistent, error-free, 
and easier to read and understand. 
 
باحصأ 
Sura Ali Arberry Asad 
Abdel-
Haleem 
Khan&Hilali 
 نيذلاو
 اورفك
 اوبذكو
 كئلوأ انتايآب
 باحصأ
 مه رانلا
نودلاخ اهيف Al-Baqara,2:39 
those who 
reject Faith 
and belie Our 
Signs, they 
shall be 
companions of 
the Fire; they 
shall abide 
therein." 
for the 
unbelievers 
who cry lies to 
Our signs, 
those shall be 
the inhabitants 
of the Fire, 
therein 
dwelling 
forever. 
those who are 
bent on 
denying the 
truth and 
giving the lie 
to Our 
messages – 
they are 
destined for 
the fire, and 
therein shall 
they abide. 
Those who 
disbelieve 
and deny Our 
messages 
shall be the 
inhabitants of 
the Fire, and 
there they 
will remain. 
those who 
disbelieve and 
belie Our Ayat 
(proofs, 
evidences, 
verses, 
lessons, signs, 
revelations, 
etc.) such are 
the dwellers of 
the Fire, they 
shall abide 
therein forever 
 نيذلاو
 اونمآ
 اولمعو
 تاحلاصلا
 كئلوأ
 باحصأ
ةنجلا 
Al-Baqara,2:82 
those who 
have faith and 
work 
righteousness, 
they are 
companions of 
the Garden 
those that 
believe, and 
do deeds of 
righteousness 
-- those are the 
inhabitants of 
Paradise 
those who 
attain to faith 
and do 
righteous 
deeds – they 
are destined 
for paradise 
Those who 
believe and 
do good 
deeds will be 
the 
inhabitants of 
the Garden 
those who 
believe (in the 
Oneness of 
Allah - Islamic 
Monotheism) 
and do 
righteous good 
deeds, they are 
dwellers of 
Paradise 
 كانلسرأ انإ
 قحلاب
 اريشب
 لَو اريذنو
 نع لأست
 باحصأ
ميحجلا 
Al-Baqara,2:119 
We have sent 
thee in truth as 
a bearer of 
glad tidings 
and a warner: 
But of thee no 
question shall 
be asked of the 
Companions of 
the Blazing 
Fire 
We have sent 
thee with the 
truth, good 
tidings to bear, 
and warning. 
Thou shalt not 
be questioned 
touching the 
inhabitants of 
Hell 
We have sent 
thee [O 
Prophet] with 
the truth, as a 
bearer of glad 
tidings and a 
warner: and 
thou shalt not 
be held 
accountable 
for those who 
are destined 
for the 
blazing fire 
We have sent 
you [O 
Prophet] with 
the truth, 
bearing good 
news and 
warning. You 
will not be 
responsible 
for the 
inhabitants of 
the Blaze 
We have sent 
you (O 
Muhammad 
Peace be upon 
him ) with the 
truth (Islam), a 
bringer of glad 
tidings (for 
those who 
believe in 
what you 
brought, that 
they will enter 
Paradise) and 
a warner (for 
those who 
disbelieve in 
what you 
brought, they 
will enter the 
Hell-fire). And 
you will not be 
asked about 
the dwellers of 
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the blazing 
Fire 
 مهنعلن وأ
 انعل امك
 باحصأ
 ناكو تبسلا
 الله رمأ
لَوعفم 
Al-Nisa,4:47 
or curse them 
as We cursed 
the Sabbath-
breakers 
or curse them 
as We cursed 
the Sabbath-
men 
or We reject 
them just as 
We rejected 
those people 
who broke the 
Sabbath 
We reject 
those who 
broke the 
Sabbath 
or curse them 
as We cursed 
the Sabbath-
breakers 
 ىدانو
 باحصأ
 فارعلأا
 لَاجر
 مهنوفرعي
مهاميسب Al-A‘raf, 7:48 
The men on 
the heights 
will call to 
certain men 
whom they 
will know 
from their 
marks 
the dwellers 
on the 
Battlements 
shall call to 
certain men 
they know by 
their sign 
they who [in 
life] had 
possessed this 
faculty of 
discernment 
will call out 
to those 
whom they 
recognize by 
their marks 
[as sinners] 
And the 
people of the 
heights will 
call out to 
certain men 
they 
recognize by 
their marks 
And the men 
on Al-A'raf 
(the wall) will 
call unto the 
men whom 
they would 
recognise by 
their marks 
 ناك نإو
 باحصأ
 ةكيلأا
نيملاظل 
Al-Hijr,15:78 
the 
Companions of 
the Wood were 
also wrong-
doers 
Certainly the 
dwellers in the 
Thicket were 
evildoers 
AND THE 
DWELLERS 
of the wooded 
dales [of 
Madyan, too,] 
were 
inveterate 
evildoers 
The forest-
dwellers, too 
were 
wrongdoers 
And the 
dwellers in the 
wood [i.e. the 
people of 
Madyan 
(Midian) to 
whom Prophet 
Shu'aib () was 
sent by Allah), 
were also 
Zalimun 
(polytheists 
and wrong-
doers, etc.). 
 تبسح مأ
 باحصأ نأ
 فهكلا
 ميقرلاو
 نم اوناك
ابجع انتايآ 
Al-Kahf, 18:9 
dost thou 
reflect that the 
Companions of 
the Cave and 
of the 
Inscription 
were wonders 
among Our 
Sign? 
dost thou 
think the Men 
of the Cave 
and Er-
Rakeem were 
among Our 
signs a 
wonder? 
dost thou 
[really] think 
that [the 
parable of] 
the Men of 
the Cave and 
of [their 
devotion to] 
the scriptures 
could be 
deemed more 
wondrous 
than any 
[other] of Our 
messages? 
Do you find 
the 
Companions 
in the Cave 
and Al-
Raqim so 
wondrous 
among all 
Our other 
signs? 
Do you think 
that the people 
of the Cave 
and the 
Inscription 
(the news or 
the names of 
the people of 
the Cave) were 
a wonder 
among Our 
Signs? 
 نوملعتسف
 باحصأ نم
 طارصلا
 نمو يوسلا
ىدتها Ta Ha,20:135 
and soon shall 
ye know who 
it is that is on 
the straight 
and even way, 
and who it is 
that has 
received 
Guidance 
and assuredly 
you shall 
know who are 
the travellers 
on the even 
path, and who 
is guided.’ 
you will come 
to know as to 
who has 
followed the 
even path, 
and who has 
found 
guidance!" 
You will 
come to learn 
who has 
followed the 
even path, 
and been 
rightly guided 
and you shall 
know who are 
they that are 
on the Straight 
and Even Path 
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 ىءارت املف
 لاق ناعمجلا
 باحصأ
 انإ ىسوم
نوكردمل 
Al-Shu‛ara,26:61 
And when the 
two bodies 
saw each 
other, the 
people of 
Moses said: 
"We are sure 
to be 
overtaken." 
when the two 
hosts sighted 
each other, the 
companions of 
Moses said, 
’We are 
overtaken!’ 
as soon as the 
two hosts 
came in sight 
of one 
another, the 
followers of 
Moses 
exclaimed: 
"Behold, we 
shall certainly 
be overtaken 
[and 
defeated]!" 
As soon as 
the two sides 
came within 
sight of one 
another, 
Moses 
followers 
said, ‘we 
shall 
definitely be 
caught’. 
when the two 
hosts saw each 
other, the 
companions of 
Musa (Moses) 
said: "We are 
sure to be 
overtaken” 
 وعدي امنإ
 هبزح
 نم اونوكيل
 باحصأ
ريعسلا 
Fatir,35:6 
He only invites 
his adherents, 
that they may 
become 
Companions of 
the Blazing 
Fire. 
He calls his 
party only that 
they may be 
among the 
inhabitants of 
the Blaze. 
He but calls 
on his 
followers to 
the end that 
they might 
find 
themselves 
among such 
as are 
destined for 
the blazing 
flame 
Invites his 
followers 
only to enter 
the blazing 
fire 
He only 
invites his 
Hizb 
(followers) 
that they may 
become the 
dwellers of the 
blazing Fire. 
 مهل برضاو
 لاثم
 باحصأ
 ذإ ةيرقلا
 اهءاج
نولسرملا 
Ya Sin, 36:13 
Set forth to 
them, by way 
of a parable, 
the (story of) 
the 
Companions of 
the City. 
Behold!, there 
came apostles 
to it 
Strike for 
them a 
similitude -- 
the inhabitants 
of the city, 
when the 
Envoys came 
to it; 
AND SET 
FORTH unto 
them a 
parable – [the 
story of how] 
the people of 
a township 
[behaved] 
when [Our] 
message-
bearers came 
unto them 
Give them 
the  example 
to the people 
to whose 
town 
messengers 
came 
And put 
forward to 
them a 
similitude; the 
(story of the) 
dwellers of the 
town, [It is 
said that the 
town was 
Antioch 
(Antakiya)], 
when there 
came 
Messengers to 
them. 
 باحصأ ام
ةنميملا 
Al-Waqi‘a,56:8 
What will be 
the 
Companions of 
the Right 
Hand? 
(O 
Companions 
of the Right!) 
oh, how 
[happy] will 
be they who 
have attained 
to what is 
right! 
Those on the 
right hand – 
what people 
they are 
Who will be 
those on the 
Right Hand? 
(As a respect 
for them, 
because they 
will enter 
Paradise). 
 باحصأ ام
ةمأشملا 
Al-Waqi‘a,56:9 
what will be 
the 
Companions of 
the Left Hand? 
(O 
Companions 
of the Left!) 
oh, how 
[unhappy] 
will be they 
who have lost 
themselves in 
evil! 
Those on the 
left - What 
people they 
are 
Who will be 
those on the 
Left Hand? 
(As a disgrace 
for them, 
because they 
will enter 
Hell). 
 اوسئي دق
 ةرخلآا نم
 سئي امك
 نم رافكلا
Al-
Mumtahana,60:13 
they are 
already in 
despair, just as 
the 
Unbelievers 
who have 
despaired of 
the world to 
come, even as 
the 
just as those 
deniers of the 
truth are 
bereft of all 
hope of [ever 
They despair 
of the life to 
come as the 
disbelievers 
despair of 
just as the 
disbelievers 
have been in 
despair about 
those (buried) 
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 باحصأ
روبقلا 
 
are in despair 
about those 
(buried) in 
graves. 
unbelievers 
have despaired 
of the 
inhabitants of 
the tombs. 
again seeing] 
those who are 
[now] in their 
graves 
those buried 
in their 
graves 
in graves (that 
they will not 
be resurrected 
on the Day of 
Resurrection). 
 باحصأ لتق
دودخلأا 
Al-Buruj,85:4 
Woe to the 
makers of the 
pit (of fire), 
slain were the 
Men of the 
Pit, 
THEY 
DESTROY 
[but] 
themselves, 
they who 
would ready a 
pit 
Damned were 
the makers of 
the trench 
Cursed were 
the people of 
the ditch (the 
story of the 
Boy and the 
King). 
 باحصأو
 بذكو نيدم
 ىسوم
 تيلمأف
نيرفاكلل 
Al-Hajj,22:44 
And the 
Companions of 
the Madyan 
People; and 
Moses was 
rejected (in the 
same way). 
and the men of 
Midian; to 
Moses also 
they cried lies. 
And I respited 
the 
unbelievers 
and the 
dwellers of 
Madyan; and 
[so, too,] 
Moses was 
given the lie 
[by Pharaoh]. 
And [in every 
case] I gave 
rein, for a 
while , to the 
deniers of the 
truth 
Midian. 
Moses too 
was called a 
liar. I gave 
the 
disbelievers 
time 
And the 
dwellers of 
Madyan 
(Midian); and 
belied was 
Musa (Moses), 
but I granted 
respite to the 
disbelievers 
 اداعو
 دومثو
 باحصأو
 سرلا
 نيب انورقو
اريثك كلذ 
Al-Furqan,25:38 
 
As also ’Ad 
and Thamud, 
and the 
Companions of 
the Rass, and 
many a 
generation 
between them 
And Ad, and 
Thamood, and 
the men of Er-
Rass, and 
between that 
generations a 
many 
And 
[remember 
how We 
punished the 
tribes of ’ād 
and Thamūd, 
and the 
people of Ar-
Rass, and 
many 
generations 
[of sinners] 
in-between 
As We did 
for the people 
of ‘Ad, and 
Thamud, and 
al-Rass, and 
many 
generations in 
between 
And (also) 'Ad 
and Thamud, 
and the 
dwellers of 
Ar-Rass, and 
many 
generations in 
between 
 هانيجنأف
 باحصأو
 ةنيفسلا
 اهانلعجو
نيملاعلل ةيآ 
AL-Ankbut,29:15 
But We saved 
him and the 
companions of 
the Ark, and 
We made the 
(Ark) a Sign 
for all peoples! 
Yet We 
delivered him, 
and those who 
were in the 
ship, and 
appointed it 
for a sign unto 
all beings 
We saved 
him, together 
with all who 
were in the 
ark, which 
We then set 
up as a 
symbol [of 
Our grace] for 
all people [to 
remember]. 
We saved 
him and those 
with him on 
the Ark? We 
made this a 
sign for all 
people 
We saved him 
and those with 
him in the 
ship, and made 
it (the ship) as 
an Ayah (a 
lesson, a 
warning, etc.) 
for the 'Alamin 
(mankind, 
jinns and all 
that exists). 
 فيك رت ملأ
 كبر لعف
 باحصأب
ليفلا 
Al-Fil, 105:1 
Seest thou not 
how thy Lord 
dealt with the 
Companions of 
the Elephant? 
Hast thou not 
seen how thy 
Lord did with 
the Men of the 
Elephant? 
ART THOU 
NOT aware of 
how thy 
Sustainer 
dealt with the 
Army of the 
Elephant? 
Do you 
[prophet] not 
see how your 
Lord dealt 
with the arm 
of the 
elephant? 
Have you (O 
Muhammad (
)) not 
seen how your 
Lord dealt 
with the 
Owners of the 
Elephant? 
[The elephant 
army which 
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came from 
Yemen under 
the command 
of Abrahah 
Al-Ashram 
intending to 
destroy the 
Ka'bah at 
Makkah]. 
 مكحل ربصاف
 لَو كبر
 نكت
 بحاصك
توحلا 
Al-Qalam,68:48 
So wait with 
patience for 
the Command 
of thy Lord, 
and be not like 
the Companion 
of the Fish 
So be thou 
patient under 
the judgment 
of thy Lord, 
and be not as 
the Man of the 
Fish 
BEAR, 
THEN, with 
patience thy 
Sustainer’s 
will, and be 
not like him 
of the great 
fish 
Wait 
patiently 
[prophet] for 
your Lord’s 
judgement: 
do not be like 
the man in 
the whale 
So wait with 
patience for 
the Decision 
of your Lord, 
and be not like 
the 
Companion of 
the Fish 
 
 
Assessment: 
The collocation  رانلا باحصأ 'Aşĥābu An-Nāri  is in Surat 
(chapter) Al-Baqarah ayah (verse) 39. The word باحصأ 
is a plural form of the word بحاص 'şĥāb . The lexical 
item بحاص şĥāb literally combines with the lexical item 
اانلر  An-Nāri in the Quranic context creates an 
additional figurative sense to the meaning of the word 
بحاص şĥāb, which serves a specific communicative 
purpose. The word باحصأ Aşĥābu is intended not to be 
used in its common meaning (commonly understood 
meaning). The Quran figuratively takes the 
characteristics of the meaning of the word باحصأ  
Aşĥābu in order to employ them in this context to refer 
to the strong connection to the Fire.  
 
The five translators dealt with this word combination in 
different ways. Ali produces a gloss translation for 
رانلا باحصأ   'Aşĥābu An-Nāri companions of the Fire, 
while Arberry, Abdel Haleem, and Khan and Hilali 
interpret باحصأ  Aşĥābu to inhabitants and dwellers of 
the Fire. By being adherent to the literal translation, 
translators attempt to preserve the original. The word 
combination   رانلا باحصأ 'Aşĥābu An-Nāri is 
understood as a one unit, that refers to the people of the 
Fire or those who are destined to Fire. On the other 
hand, Asad interprets   رانلا باحصأ 'Aşĥābu An-Nāri 
interpretatively as a one unit - destined for the Fire-  
that seems to convey  the communicative function more 
than other translations.  In translating Quranic 
collocation, one must pay attention to more than what 
just the words say. One must be alert to what is implied 
by the choice of words. The meaning of Quranic 
collocation is inherently ambiguous and is often 
imperceptible and open to interpretation and should not 
be rendered at face value. In addition, meaning is not 
ready made and carried across to the target language, it 
is achieved through an ongoing process of negotiation. 
 
The main theme that emerges from the sample is that in 
translating the Quranic language, we always leave out 
significant information; there is always more to say. 
Quranic collocation often mean much more than their 
surface words actually mean simply because no 
collocations of one language can have absolute match 
in another. The particular form by which a meaning can 
be expressed is different from language to language. In 
terms of translation it may be necessary to use quite a 
different form to express Quranic collocational 
meaning in English. As collocational meaning is not 
distributed identically across languages and 
particularly Arabic and English. There are many ways 
of expressing the same idea. The five translators seem 
to adopt a common assumption and hold the view that 
translation means sameness, i.e. true copy of the 
original and that translating the Quran like any source 
text is challenging but straightforward. It is a 
mechanical operation consisting of replacing and 
matching S.L. items with T.L. items. 
 
Similarly, The Quranic text is complex and 
multidimensional and collocation as a feature of 
language conveys a specific communicative purpose. 
This complexity provides a challenging ground for the 
efficacy of translation. Consider for instance,   بحاصك
توحلا this collocation challenged the five translators 
who resorted to gloss translation except Abdel Haleem 
who went for common sense and provided the gist  
what the Quran means not what is saying ‘like the man 
in the whale’  in reference to Jonah was saved by being 
swallowed by a large fish (whale) the same narration is 
mentioned in the Bible. 
 
 a) Companion of the Fish   
b) the Man of the Fish 
c) like him of the great fish 
d) like the man in the whale 
e) like the Companion of the Fish 
 
The above example shows that transferring just the  
words in English you often miss the meaning, the 
rhythmic and poetic effect of the Quran. One of the 
major challenges of translating the Quran is that each 
word has rarely a precise equivalent in English. Thus, 
to use the same words is not a sufficient guarantee of 
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making the text accessible and understandable in the 
target language. 
2.  فارعلأا باحصأ: 
مهاميسب مهنوفرعي لَاجر فارعلأا باحصأ ىدانو 
And the people on the heights call out to men whom 
they know by their marks 
Wa Nādá 'Aşĥābu Al-'A`rāfi Rijālāan Ya`rifūnahum 
Bisīmāhum 
 
 Assessment: 
There are disparities in translating the Quranic 
collocation فارعلأا باحصأ 'Aşĥābu Al-'A`rāfi  in this 
context.  Ali and Khan and Hilali translate the 
collocational component باحصأ  into men. With regard 
to the collocate  فارعلأا   Al-'A`rāfi,  Khan and Hilali 
follow the meaning existed in the exegetical books 
(Tafseers books). They translate it into the Wall. While, 
Ali shares Abdel Haleem the same view in rendering 
the collocate فارعلأا  Al-'A`rāfi  literally into the 
heights. Yet, Abdel Haleem’s translation is different  in 
selecting the lexical item that is equivalent to the 
collocate باحصأ  'Aşĥābu. Abdel Haleem generalises 
the reference to include men and women in his 
translation. He, therefore, uses the lexical item the 
people as equivalent to the collocate باحصأ  'Aşĥābu. 
Asad’s translation remains more independent than 
other translations, as it seems to reflect his 
understanding, that does not exist neither in the primary 
nor the secondary meaning of this Quranic collocation. 
Between word-for-word or sense-for-sense translation 
approaches, the translator of the Quran walks a 
tightrope he/she must have a grasp of the centre of 
gravity. They must have a sense of balance. The  
language of the Quran is used in an individual and 
creative way in order to convey a particular meaning 
and strike chord to elicit and trigger a strong emotional 
response 
3. دوهشم موي  /  عومجم موي : 
 
The range of the collocate  موي  in the Quran: 
 
Quranic collocations Transliteration Quranic Collocations Transliteration 
نيدلا موي Yawmi Ad-Dīni ةلظلا موي Yawmin `Ažīmin 
ميظع موي Yawmin `Ažīmin حتفلا موي Yawma Al-Fatĥi 
بيصع موي Yawmun `Aşībun نينح موي Yawma Ĥunaynin 
فصاع موي Yawmin `Āşifin بازحلأا موي Yawmi Al-'Aĥzābi 
ةمايقلا موي Yawm Al-Qiyāma دانتلا موي Yawma At-Tanādi 
ناقرفلا موي Yawma Al-Furqān ديعولا موي Yawmu Al-Wa`īdi 
ريبك موي Yawmin Kabīrin جورخلا موي Yawmu Al-Khurūji 
ميلأ موي Yawmin 'Alīmin رسع موي Yawmun `Asirun 
طيحم موي Yawmin Muĥīţin سحن موي Yawmi Naĥsin 
ةرسحلا موي Yawma Al-Ĥasrati نباغتلا موي Yawmu At-Taghābuni 
ميقع موي Yawmin `Aqīmin لصفلا موي Yawma Al-Faşli 
عومجم موي Yawmun Majmū دوهشم موي Yawmun Mash/hūdun 
 
 
The explicit and implicit meaning of the collocate موي in Arabic: 
 
Primary meaning Secondary meaning 
موي Yawm: day (= 24 hours); age, era, time. 
 
 دوسأ موي                                                                    Black day 
لاغتشلاا موي                                                                Workday  
ةلطع موي                                                                        Day off 
دادح موي                                                          Day of mourning                                                                         
ينطو موي                                                         National holiday            
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 The collocational unit دوهشم موي  /  عومجم موي : 
 
دوهشم موي كلذو سانلا هل عومجم موي كلذ ۚ ةرخلآا باذع فاخ نمل ةيلآ كلذ يف نإ 
 
There surely is a sign for those who fear the punishment of the Hereafter. That is a day in which mankind will be 
gathered, and that is a day that will be witnessed. 
'Inna Fī Dhālika La'āyatan Liman Khāfa `Adhāba Al-'Ākhirati Dhālika Yawmun Majmū`un Lahu An-Nāsu Wa 
Dhalika Yawmun Mash/hūdun 
 
 
 
 Translations: 
 
 
موي 
Sura Ali Arberry Asad Abdel-Haleem Khan&Hilali 
نيدلا موي كلام 
Al- Fatiha, 
1:4 
Master of the 
Day of 
Judgment 
the Master of 
the Day of 
Doom 
Lord of the 
Day of 
Judgment! 
Master of the 
Day of 
Judgement 
The Only 
Owner (and the 
Only Ruling 
Judge) of the 
Day of 
Recompense 
(i.e. the Day of 
Resurrection 
 نإ فاخأ ينإ لق
 باذع يبر تيصع
ميظع موي 
Al-Zumar, 
39:13 
Say: "I would, 
if I disobeyed 
my Lord, 
indeed have 
fear of the 
penalty of a 
Mighty Day. 
Say: ’Indeed I 
fear, if I should 
rebel against 
thy Lord, the 
chastisement of 
a dreadful 
day.’ 
Say: "Behold, I 
would dread, 
were I [thus] to 
rebel against 
my Sustainer, 
the suffering 
[which would 
befall me] on 
that awesome 
Day [of 
Judgment]." 
Say, ‘I fear the 
punishment of 
a dreadful Day 
if I disobey my 
Lord. 
Say: "I fear, if I 
disobey my 
Lord, the 
torment of a 
Mighty Day." 
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 قاضو مهب ءيس
 اذه لاقو اعرذ مهب
بيصع موي 
Hud,11:77 
he was grieved 
on their 
account and 
felt himself 
powerless (to 
protect) them. 
He said: "This 
is a distressful 
day." 
he was 
troubled on 
their account 
and distressed 
for them, and 
he said, ’This 
is a fierce day.’ 
he was sorely 
grieved on 
their account, 
seeing that it 
was beyond his 
power to shield 
them; and he 
exclaimed: 
"This is a 
woeful day!" 
he was anxious 
for them, 
feeling 
powerless to 
protect them, 
and said, ‘This 
is a truly 
terrible day!’ 
he was grieved 
on their 
account and 
felt himself 
straitened for 
them (lest the 
town people 
should 
approach them 
to commit 
sodomy with 
them). He said: 
"This is a 
distressful 
day." 
 دامرك مهلامعأ
 حيرلا هب تدتشا
فصاع موي يف 
Ibrahim,14
:18 
their works are 
as ashes, on 
which the wind 
blows furiously 
on a 
tempestuous 
day 
their works are 
as ashes, 
whereon the 
wind blows 
strong upon a 
tempestuous 
day 
all their works 
are as ashes 
which the wind 
blows about 
fiercely on a 
stormy day 
The deeds of 
those who 
reject their 
Lord are like 
ashes that the 
wind blows 
furiously on a 
stormy day 
their works are 
as ashes, on 
which the wind 
blows furiously 
on a stormy 
day 
 مهنيب مكحي للهاف
 اميف ةمايقلا موي
نوفلتخي هيف اوناك 
Al-
Baqara,2:1
13 
God will judge 
between them 
in their quarrel 
on the Day of 
Judgment. 
God shall 
decide between 
them on the 
Day of 
Resurrection 
touching their 
differences. 
it is God who 
will judge 
between them 
on 
Resurrection 
Day with 
regard to all on 
which they 
were wont to 
differ. 
God will judge 
between them 
on the Day of 
Resurrection 
concerning 
their 
diﬀerences. 
Allah will 
judge between 
them on the 
Day of 
Resurrection 
about that 
wherein they 
have been 
differing. 
 للهاب متنمآ متنك نإ
 ىلع انلزنأ امو
ناقرفلا موي اندبع 
Al-
Anfal,8:41 
if ye do believe 
in God and in 
the revelation 
We sent down 
to Our servant 
on the Day of 
Testing 
if you believe 
in God and that 
We sent down 
upon Our 
servant on the 
day of 
salvation 
if you believe 
in God and in 
what We 
bestowed from 
on high upon 
Our servant on 
the day when 
the true was 
distinguished 
from the false 
if you believe 
in God and the 
revelation We 
sent down to 
Our servant on 
the day of the 
decision 
if you have 
believed in 
Allah and in 
that which We 
sent down to 
Our slave 
(Muhammad 
) on the 
Day of 
criterion 
(between right 
and wrong). 
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 ينإف اولوت نإو
 باذع مكيلع فاخأ
ريبك موي 
Hud,11,3 
But if ye turn 
away, then I 
fear for you the 
penalty of a 
great day. 
But if you 
should turn 
your backs I 
fear for you the 
chastisement of 
a mighty day 
But if you turn 
away, then, 
verily, I dread 
for you the 
suffering 
[which is 
bound to befall 
you] on that 
awesome Day! 
But if you turn 
away, I fear 
you will have 
torment on a 
terrible Day. 
But if you turn 
away, then I 
fear for you the 
torment of a 
Great Day (i.e. 
the Day of 
Resurrection). 
 الله لَإ اودبعت لَ نأ
 مكيلع فاخأ ينإ
ميلأ موي باذع 
Hud,11:26 
"That ye serve 
none but God: 
Verily I do fear 
for you the 
penalty of a 
grievous day." 
Serve you none 
but God. I fear 
for you the 
chastisement of 
a painful day.’ 
that you may 
worship none 
but God – for, 
verily, I fear 
lest suffering 
befall you on a 
grievous Day!" 
worship no one 
but God. I fear 
you will have 
torment on a 
painful Day. 
"That you 
worship none 
but Allah, 
surely, I fear 
for you the 
torment of a 
painful Day." 
 مكيلع فاخأ ينإو
طيحم موي باذع 
Hud,11:84 
but I fear for 
you the penalty 
of a day that 
will compass 
(you) all round. 
and I fear for 
you the 
chastisement of 
an 
encompassing 
day. 
but, verily, I 
dread lest 
suffering befall 
you on a Day 
that will 
encompass 
[you with 
doom]! 
but I fear you 
will have 
torment on an 
overwhelming 
Day. 
"That you 
worship none 
but Allah, 
surely, I fear 
for you the 
torment of a 
painful Day." 
 موي مهرذنأو
 يضق ذإ ةرسحلا
رملأا 
Maryam, 
19:39 
But warn them 
of the Day of 
Distress 
Warn thou 
them of the day 
of anguish 
hence, warn 
them of [the 
coming of] the 
Day of Regrets 
Warn them 
[Muhammad] 
of the Day of 
Remorse when 
the matter will 
be decided. 
And warn them 
(O Muhammad 
) of the 
Day of grief 
and regrets, 
when the case 
has been 
decided, while 
(now) they are 
in a state of 
carelessness, 
and they 
believe not. 
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 ةعاسلا مهيتأت ىتح
 مهيتأي وأ ةتغب
ميقع موي باذع 
Al-
Hajj,22:55 
until the Hour 
(of Judgment) 
comes 
suddenly upon 
them, or there 
comes to them 
the Penalty of a 
Day of 
Disaster. 
until the Hour 
comes on them 
suddenly, or 
there shall 
come upon 
them the 
chastisement of 
a barren day. 
until the Last 
Hour comes 
suddenly upon 
them and 
[supreme] 
suffering 
befalls them on 
a Day void of 
all hope. 
until the Hour 
suddenly 
overpowers 
them or until 
torment 
descends on 
them on a Day 
devoid of all 
hope. 
until the Hour 
comes 
suddenly upon 
them, or there 
comes to them 
the torment of 
the Day after 
which there 
will be no 
night (i.e. the 
Day of 
Resurrection). 
 مهذخأف هوبذكف
 ةلظلا موي باذع
وي باذع ناك هنإ م
ميظع 
Ash-
shuara,26:
189 
But they 
rejected him. 
Then the 
punishment of 
a day of 
overshadowing 
gloom seized 
them, and that 
was the Penalty 
of a Great Day. 
But they cried 
him lies; then 
there seized 
them the 
chastisement of 
the Day of 
Shadow; 
assuredly it 
was the 
chastisement of 
a dreadful day. 
But they gave 
him the lie. 
And thereupon 
suffering 
overtook them 
on a day dark 
with shadows: 
and, verily, it 
was the 
suffering of an 
awesome day! 
They called 
him a liar, and 
so the torment 
of the Day of 
Shadow came 
upon them–– it 
was the 
torment of a 
terrible day 
But they belied 
him, so the 
torment of the 
day of shadow 
(a gloomy 
cloud) seized 
them, indeed 
that was the 
torment of a 
Great Day. 
 لَ حتفلا موي لق
 اورفك نيذلا عفني
 مه لَو مهناميإ
نورظني 
As-
Sajdah,32:
29 
Say: "On the 
Day of 
Decision, no 
profit will it be 
to Unbelievers 
if they (then) 
believe! nor 
will they be 
granted a 
respite." 
Say: ’On the 
Day of Victory 
their faith shall 
not profit the 
unbelievers, 
nor shall they 
be respited.’ 
Say: "On the 
Day of the 
Final Decision, 
their [newly-
found] faith 
will be of no 
use to those 
who [in their 
lifetime] were 
bent on 
denying the 
truth, nor will 
they be granted 
respite!" 
Say, ‘On the 
Day of 
Decision it will 
be no use for 
the disbelievers 
to believe; they 
will be granted 
no respite 
Say: "On the 
Day of Al-Fath 
(Decision), no 
profit will it be 
to those who 
disbelieve if 
they (then) 
believe! Nor 
will they be 
granted a 
respite." 
 ذإ نينح مويو
 ملف مكترثك مكتبجعأ
 ائيش مكنع نغت
 مكيلع تقاضو
 تبحر امب ضرلأا
نيربدم متيلو مث 
At-
Tawbah,9:
25 
Assuredly God 
did help you in 
many battle-
fields and on 
the day of 
Hunain: 
Behold! your 
great numbers 
elated you, but 
they availed 
you naught: the 
land, for all 
that it is wide, 
did constrain 
you, and ye 
turned back in 
retreat. 
God has 
already helped 
you on many 
fields, and on 
the day of 
Hunain, when 
your multitude 
was pleasing to 
you, but it 
availed you 
naught, and the 
land for all its 
breadth was 
strait for you, 
and you turned 
about, 
retreating. 
God has 
already helped 
you on many 
fields, and on 
the day of 
Hunain, when 
your multitude 
was pleasing to 
you, but it 
availed you 
naught, and the 
land for all its 
breadth was 
strait for you, 
and you turned 
about, 
retreating. 
God has helped 
you [believers] 
on many 
battleﬁelds, 
even on the 
day of the 
Battle of 
Hunayn. You 
were well 
pleased with 
your large 
numbers, but 
they were of no 
use to you: the 
earth seemed to 
close in on you 
despite its 
spaciousness, 
and you turned 
tail and ﬂed. 
Truly Allah has 
given you 
victory on 
many battle 
fields, and on 
the Day of 
Hunain (battle) 
when you 
rejoiced at your 
great number, 
but it availed 
you naught and 
the earth, vast 
as it is, was 
straitened for 
you, then you 
turned back in 
flight. 
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 اي نمآ يذلا لاقو
 فاخأ ينإ موق
 موي لثم مكيلع
بازحلأا 
Ghafir,40:
30 
Then said the 
man who 
believed: "O 
my people! 
Truly I do fear 
for you 
something like 
the Day (of 
disaster) of the 
Confederates 
(in sin)! 
Then said he 
who believed, 
’My people, 
truly I fear for 
you the like of 
the day of the 
parties. 
Thereupon 
exclaimed he 
who had 
attained to 
faith: "O my 
people! Verily, 
I fear for you 
the like of what 
one day befell 
those others 
who were 
leagued 
together 
[against God’s 
truth] 
The believer 
said, ‘My 
people, I fear 
your fate will 
be the fate of 
those others 
who opposed 
[their 
prophets]. 
And he who 
believed said: 
"O my people! 
Verily, I fear 
for you a fate 
like that day 
(of disaster) of 
the 
Confederates 
(of old)! 
 فاخأ ينإ موق اي
دانتلا موي مكيلع 
Ghafir,40:
32 
"And O my 
people! I fear 
for you a Day 
when there will 
be Mutual 
calling (and 
wailing). 
O my people, I 
fear for you the 
Day of 
Invocation. 
"And, O my 
people, I fear 
for you [the 
coming of] that 
Day of 
[Judgment – 
the Day when 
you will be] 
calling unto 
one another [in 
distress] 
My people, I 
fear for you on 
the Day you 
will cry out to 
one another. 
"And, O my 
people! Verily! 
I fear for you 
the Day when 
there will be 
mutual calling 
(between the 
people of Hell 
and of 
Paradise)." 
 روصلا يف خفنو
ديعولا موي كلذ 
Qaf,50:20 
And the 
Trumpet shall 
be blown: that 
will be the Day 
whereof 
Warning (had 
been given). 
And the 
Trumpet shall 
be blown; that 
is the Day of 
the Threat. 
and [in the 
end] the 
trumpet [of 
resurrection] 
will be blown 
that will be the 
Day of a 
warning 
fulfilled. 
The Trumpet 
will be 
sounded: ‘This 
is the Day [you 
were] warned 
of. 
And the 
Trumpet will 
be blown, that 
will be the Day 
whereof 
warning (had 
been given) 
(i.e. the Day of 
Resurrection). 
 نوعمسي موي
 كلذ قحلاب ةحيصلا
جورخلا موي 
Qaf,50:42 
The Day when 
they will hear a 
(mighty) Blast 
in (very) truth: 
that will be the 
Day of 
Resurrection. 
On the day 
they hear the 
Cry in truth, 
that is the day 
of coming 
forth. 
[and bethink 
thyself, too, of] 
the Day on 
which all 
[human beings] 
will in truth 
hear the final 
blast – that 
Day of [their] 
coming-forth 
[from death]. 
They will come 
out [from their 
graves] on that 
Day, the Day 
when they hear 
the mighty 
blast in reality. 
The Day when 
they will hear 
As-Saihah 
(shout, etc.) in 
truth, that will 
be the Day of 
coming out 
(from the 
graves i.e. the 
Day of 
Resurrection). 
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 ىلإ نيعطهم
 لوقي يعادلا
 موي اذه نورفاكلا
رسع 
Al-
Qamar,54:
8 
Hastening, 
with eyes 
transfixed, 
towards the 
Caller!- "Hard 
is this Day!", 
the 
Unbelievers 
will say. 
running with 
outstretched 
necks to the 
Caller. The 
unbelievers 
shall say, ’This 
is a hard day!’ 
running in 
confusion 
towards the 
Summoning 
Voice; [and] 
those who 
[now] deny the 
truth will 
exclaim, 
"Calamitous is 
this Day!" 
rushing 
towards the 
Summoner. 
The 
disbelievers 
will cry, ‘This 
is a stern day!’ 
Hastening 
towards the 
caller, the 
disbelievers 
will say: "This 
is a hard Day." 
 مهيلع انلسرأ انإ
 يف ارصرص احير
رمتسم سحن موي 
Al-
Qamar,54:
19 
For We sent 
against them a 
furious wind, 
on a Day of 
violent 
Disaster, 
We loosed 
against them a 
wind 
clamorous in a 
day of ill 
fortune 
continuous, 
Behold, We let 
loose upon 
them a raging 
storm wind on 
a day of bitter 
misfortune. 
We released a 
howling wind 
against them 
on a day of 
terrible 
disaster. 
Verily, We 
sent against 
them a furious 
wind of harsh 
voice on a day 
of evil omen 
and continuous 
calamity. 
 مويل مكعمجي موي
 موي كلذ عمجلا
نباغتلا 
At-
Taghabun,
64:9 
The Day that 
He assembles 
you (all) for a 
Day of 
Assembly,- 
that will be a 
Day of mutual 
loss and gain 
(among you). 
Upon the day 
when He shall 
gather you for 
the Day of 
Gathering; that 
shall be the 
Day of Mutual 
Fraud 
[Think of] the 
time when He 
shall gather 
you all together 
unto the Day of 
the [Last] 
Gathering – 
that Day of 
Loss and Gain! 
When He 
gathers you for 
the Day of 
Gathering, the 
Day of mutual 
neglect. 
(And 
remember) the 
Day when He 
will gather you 
(all) on the 
Day of 
Gathering, that 
will be the Day 
of mutual loss 
and gain (i.e. 
loss for the 
disbelievers as 
they will enter 
the Hell-fire 
and gain for 
the believers as 
they will enter 
Paradise). 
 لصفلا موي نإ
نيعمجأ مهتاقيم 
Ad-
Dukhan,44
:40 
Verily the Day 
of sorting out 
is the time 
appointed for 
all of them 
Surely the Day 
of Decision 
shall be their 
appointed time, 
all together 
VERILY, the 
Day of 
Distinction 
[between the 
true and the 
false] is the 
term appointed 
for all of them. 
The Day of 
Decision is the 
time appointed 
for all 
Verily, the Day 
of Judgement 
(when Allah 
will judge 
between the 
creatures) is 
the time 
appointed for 
all of them, 
 
Assessment: 
These two seemingly simple terms   عومجم /  دوهشم موي  
Yawmun Majmū`un/ Mash/hūdun caused considerable 
trouble to the translators which felt compelled to 
expand and stretch the concise meaning of Arabic into 
long unnecessary stretches of sentences to get the 
message across. This may be viewed as overtranslation 
which consists of adding and padding the TL with 
language items that are not in SL. This surplus 
information is either redundant or misleading. The five 
translators rendered    عومجم موي  Yawmun Majmū`un as 
‘gathered together ‘ this is viewed as ‘pleonasm’ which 
is the  use of more words than are necessary to express 
meaning. It is considered needless repetition which is 
often referred to as: tautology the verb gather implicitly 
means together, therefore it does not need to be written 
explicitly. 
4. لصفلا موي: 
نيعمجأ مهتاقيم لصفلا موي نإ 
surely the Day of Decision is the time appointed for 
all of them 
'Inna Yawma Al-Faşli Mīqātuhum 'Ajma`īna 
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Assessment: 
The first four translations seem too concerned about the 
form of the word لصفلا Al-Faşli and translated it 
faithfully, to the detriment of focusing on rendering the 
communicative meaning. They express in different 
ways the message of the Quran which comes out 
clumsy and almost incoherent in English e.g. ‘the Day 
of sorting out is the time appointed for all of them’. It 
would have been more appropriate to convey the spirit 
of what was said in simple form: On the Day of 
Judgement everyone will be answerable for their deeds. 
Khan and Hilali’s translation is the closest to the 
original, however, this version is too wordy, there are 
too many footnotes. Footnotes are useful but should be 
used sparingly as too many footnotes can be distractive 
to the reader. 
 
5. ميقع موي: 
ميقع موي باذع مهيتأي وأ ةتغب ةعاسلا مهيتأت ىتح 
until the Hour comes upon them suddenly, or there 
comes to them the torment of a barren day. 
Ĥattá Ta'tiyahumu As-Sā`atu Baghtatan 'Aw 
Ya'tiyahum `Adhābu Yawmin `Aqīmin. 
 
Assessment: 
It can be seen that there is a confusion amongst 
translators about the meaning of the Quranic 
collocational unit ميقع موي Yawmin `Aqīmin. According 
to the Tafseers, it refers to the day of judgement, as a 
last day: a day that has no night.. However, Bin Ashur 
(1984) offered a different explanation in which he said 
that   ميقع موي Yawmin ` Aqīmin refers to the battle of Badr. 
The possibility of this interpretation was excluded in 
Al-Tabari’s Tafseer.  
 
The collocational unit  ميقع موي Yawmin `Aqīmin formed 
with a hint of figurativeness that cannot be achieved by 
literal translation. An example of literal translation here 
is Arberry’s translation barren day.  The scholars of 
Tafseer interpret   ميقع موي  Yawmin ` Aqīmin to refer to the 
Judgement Day or the Day of Resurrection; however, 
Ali chose the word Disaster that seems not appropriate 
equivalent to the word ميقع Yawmin ` Aqīmin.. It appears 
that Asad and Abdel Haleem depend on their 
understanding of the context and attempt to give a 
communicative translation while Khan and Hilali 
provide a semantic translation adhering to the 
interpretations given by books of Tafseer.  
6. سحن موي: 
رمتسم سحن موي يف ارصرص احير مهيلع انلسرأ انإ 
Lo! We let loose on them a raging wind on a day of 
constant calamity, 
'Innā 'Arsalnā `Alayhim Rīĥāan Şarşarāan Fī Yawmi 
Naĥsin Mustamirrin 
 
Assessment: 
Varied translations are given to this collocational unit. 
Translators used four different words as equivalent to 
the word سحن Naĥs. Out of being as faithful as possible 
to the style of the original word combination, Arberry 
renders it literally. While Ali and Abdel Haleem pay 
more attention to the meaning and the content rather 
than to the linguistic form although their translations 
seem to reflect the consequence of what happened in 
that day, not the day itself. Khan and Hilali translation 
seems successful, as it transfers the literary image of 
that day and of the scale of disaster. 
 
7.  رقتسم رمأ: 
 
The range of the collocate رمأ in the Quran: 
 
Quranic collocations Transliteration Quranic Collocations Transliteration 
اللَ رمأ 'Amru Allāhi جيرم رمأ 'Amrin Marījin 
نوعرف رمأ 'Amru Fir`awna رقتسم رمأ 'Amrin Mustaqirrun 
كبر رمأ 'Amru Rabbika ايضقم ارمأ 'Amrāan Maqđīyāan 
ةعاسلا رمأ 'Amru As-Sā`ati يبر رمأ 'Amri Rabbī 
عماج رمأ 'Amrin Jāmi`in ميكح رمأ 'Amrin Ĥakīmin 
 
 
The explicit and implicit meaning of the collocate رمأ in Arabic: 
 
Primary meaning Secondary meaning 
رمأ Amr: order, command, instruction; 
ordinance, decree; warrant; writ; power, 
authority. 
 
لاع رمأ                                      Royal decree (formerly, Eng.)                        
ينوناق رمأ                          Ordinance having the force of law     
روضحلا رمأ                                                    Writ of summons  
شيتفت رمأ                                                          Search warrant 
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ديروت رمأ                                                               Delivery order 
عقاو رما                                                        Accomplished fact     
 
  
The collocational unit رقتسم رمأ: 
رقتسم رمأ لكو ۚ مهءاوهأ اوعبتاو اوبذكو 
They belied the Truth and followed their own desires. Yet everything will be settled. 
Wa Kadhabū Wa Attaba`ū 'Ahwā'ahum Wa Kullu 'Amrin Mustaqirrun. 
 
 
Translations: 
 
 
رمأ 
Sura Ali Arberry Asad Abdel-Haleem Khan&Hilali 
 الله رمأ ناكو
لَوعفم 
Al-
Nisa,4:47 
for the decision 
of God Must 
be carried out. 
and God’s 
command is 
done. 
for God’s will 
is always done. 
God’s will is 
always done. 
And the 
Commandment 
of Allah is 
always 
executed. 
 ىسوم انلسرأ دقلو
 ناطلسو انتايآب
 نوعرف ىلإ نيبم
 رمأ اوعبتاف هئلمو
 رمأ امو نوعرف
ديشرب نوعرف 
Hud,11:97 
And we sent 
Moses, with 
Our Clear 
(Signs) and an 
authority 
manifest, unto 
Pharaoh and 
his chiefs: but 
they followed 
the command 
of Pharaoh and 
the command 
of Pharaoh was 
no right 
(guide). 
And We sent 
Moses with 
Our signs, and 
a manifest 
authority, to 
Pharaoh and 
his Council; 
but they 
followed 
Pharaoh’s 
command, and 
Pharaoh’s 
command was 
not right-
minded. 
AND, 
INDEED, We 
sent Moses 
with Our 
messages and a 
manifest 
authority [from 
Us], unto 
Pharaoh and 
his great ones: 
but these 
followed [only] 
Pharaoh’s 
bidding – and 
Pharaoh’s 
bidding led by 
no means to 
what is right. 
We also sent 
Moses, with 
Our signs and 
clear authority, 
to Pharaoh and 
his supporters, 
but they 
followed 
Pharaoh’s 
orders, and 
Pharaoh’s 
orders were 
misguided. 
And indeed We 
sent Musa 
(Moses) with 
Our Ayat 
(proofs, 
evidences, 
verses, lessons, 
signs, 
revelations, 
etc.) and a 
manifest 
authority; To 
Fir'aun 
(Pharaoh) and 
his chiefs, but 
they followed 
the command 
of Fir'aun 
(Pharaoh), and 
the command 
of Fir'aun 
(Pharaoh) was 
no right guide. 
 كبر رمأ ءاج امل
 ريغ مهوداز امو
بيبتت 
Hud,11:10
1 
when there 
issued the 
decree of thy 
Lord: Nor did 
they add aught 
(to their lot) 
but perdition! 
when the 
command of 
thy Lord came; 
and they 
increased them 
not, save in 
destruction. 
And when thy 
Sustainer’s 
judgment came 
to pass, those 
deities of theirs 
which they had 
been wont to 
invoke instead 
of God proved 
of no avail 
whatever to 
them 
when what 
your Lord had 
ordained came 
about; they 
only increased 
their ruin. 
when there 
came the 
Command of 
your Lord, nor 
did they add 
aught (to their 
lot) but 
destruction. 
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 لَإ ةعاسلا رمأ امو
وه وأ رصبلا حملك 
 ىلع الله نإ برقأ
ريدق ءيش لك 
An-
Nahl,16:77 
And the 
Decision of the 
Hour (of 
Judgment) is as 
the twingkling 
of an eye, or 
even quicker: 
for God hath 
power over all 
things. 
And the matter 
of the Hour is 
as a twinkling 
of the eye, or 
nearer. Surely 
God is 
powerful over 
everything. 
And so, the 
advent of the 
Last Hour will 
but manifest 
itself [in a 
single moment, 
like the 
twinkling of an 
eye, or closer 
still: for, 
behold, God 
has the power 
to will 
anything. 
The coming of 
the Hour of 
Judgement is 
like the blink 
of an eye, or 
even quicker: 
God has power 
over 
everything. 
And the matter 
of the Hour is 
not but as a 
twinkling of 
the eye, or 
even nearer. 
Truly! Allah is 
Able to do all 
things. 
 نع كنولأسيو
 حورلا لق حورلا
 امو يبر رمأ نم
 لَإ ملعلا نم متيتوأ
لايلق 
Al-
Israa,17:85 
They ask thee 
concerning the 
Spirit (of 
inspiration). 
Say: "The 
Spirit (cometh) 
by command of 
my Lord: of 
knowledge it is 
only a little 
that is 
communicated 
to you, (O 
men!)" 
They will 
question thee 
concerning the 
Spirit. Say: 
’The Spirit is 
of the bidding 
of my Lord. 
You have been 
given of 
knowledge 
nothing except 
a little.’ 
AND THEY 
will ask thee 
about [the 
nature of] 
divine 
inspiration. 
Say: "This 
inspiration 
[comes] at my 
Sustainer’s 
behest; and 
[you cannot 
understand its 
nature, O men, 
since] you have 
been granted 
very little of 
[real] 
knowledge." 
[Prophet], they 
ask you about 
the Spirit. Say, 
‘The Spirit is 
part of my 
Lord’s domain. 
You have only 
been given a 
little 
knowledge.’ 
And they ask 
you (O 
Muhammad 
) 
concerning the 
Ruh (the 
Spirit); Say: 
"The Ruh (the 
Spirit): it is one 
of the things, 
the knowledge 
of which is 
only with my 
Lord. And of 
knowledge, 
you (mankind) 
have been 
given only a 
little." 
 نونمؤملا امنإ
 للهاب اونمآ نيذلا
 اوناك اذإو هلوسرو
 عماج رمأ ىلع هعم
تح اوبهذي مل ى
هونذأتسي 
An-
Noor,24:62 
Only those are 
believers, who 
believe in God 
and His 
Apostle: when 
they are with 
him on a 
matter 
requiring 
collective 
action, they do 
not depart until 
they have 
asked for his 
leave 
Those only are 
believers, who 
believe in God 
and His 
Messenger and 
who, when 
they are with 
him upon a 
common 
matter, go not 
away until they 
ask his leave. 
[TRUE] 
BELIEVERS 
are only they 
who have 
attained to faith 
in God and His 
Apostle, and 
who, whenever 
they are 
[engaged] with 
him upon a 
matter of 
concern to the 
whole 
community, do 
not depart 
[from whatever 
has been 
decided upon] 
unless they 
have sought 
[and obtained] 
his leave. 
The true 
believers are 
those who 
believe in God 
and His 
Messenger, 
who, when 
they are 
gathered with 
him on a 
communal 
matter, do not 
depart until 
they have 
asked his 
permission 
The true 
believers are 
only those, 
who believe in 
(the Oneness 
of) Allah and 
His Messenger 
(Muhammad 
), and 
when they are 
with him on 
some common 
matter, they go 
not away until 
they have 
asked his 
permission. 
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 ةليل يف هانلزنأ انإ
 انك انإ ةكرابم
 قرفي اهيف  نيرذنم
ميكح رمأ لك 
Ad-
Dukhaan,4
4:4 
In the (Night) 
is made distinct 
every affair of 
wisdom, 
We have sent it 
down in a 
blessed night 
(We are ever 
warning), 
therein every 
wise bidding 
Behold, from 
on high have 
We bestowed it 
on a blessed 
night: for, 
verily, We 
have always 
been warning 
[man]. On that 
[night] was 
made clear, in 
wisdom, the 
distinction 
between all 
things [good 
and evil] 
truly We sent it 
down on a 
blessed night-
We have 
always sent 
warnings-a 
night when 
every matter of 
wisdom was 
made distinct 
We sent it (this 
Qur'an) down 
on a blessed 
night [(i.e. 
night of Qadr, 
Surah No: 97) 
in the month of 
Ramadan,, the 
9th month of 
the Islamic 
calendar]. 
Verily, We are 
ever warning 
[mankind that 
Our Torment 
will reach 
those who 
disbelieve in 
Our Oneness of 
Lordship and 
in Our Oneness 
of worship]. 
Therein (that 
night) is 
decreed every 
matter of 
ordainments 
 امل قحلاب اوبذك لب
 رمأ يف مهف مهءاج
جيرم 
Qaf,50:5 
But they deny 
the Truth when 
it comes to 
them: so they 
are in a 
confused state. 
Nay, but they 
cried lies to the 
truth when it 
came to them, 
and so they are 
in a case 
confused. 
Nay, but they 
[who refuse to 
believe in 
resurrection] 
have been wont 
to give the lie 
to this truth 
whenever it 
was proffered 
to them; and so 
they are in a 
state of 
confusion. 
5But the 
disbelievers 
deny the truth 
when it comes 
to them; they 
are in a state of 
confusion. 
Nay, but they 
have denied the 
truth (this 
Qur'an) when it 
has come to 
them, so they 
are in a 
confused state 
(can not 
differentiate 
between right 
and wrong). 
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 اوعبتاو اوبذكو
 رمأ لكو ۚ مهءاوهأ
رقتسم 
Al-
Qamar:54:
3 
They reject 
(the warning) 
and follow 
their (own) 
lusts but every 
matter has its 
appointed time. 
They have 
cried lies, and 
followed their 
caprices; but 
every matter is 
settled. 
for they are 
bent on giving 
it the lie being 
always wont to 
follow their 
own desires. 
Yet everything 
reveals its truth 
in the end. 
They reject the 
truth and 
follow their 
own desires-
everything is 
recorded. 
They belied 
(the Verses of 
Allah, this 
Qur'an), and 
followed their 
own lusts. And 
every matter 
will be settled 
[according to 
the kind of 
deeds (for the 
doer of good 
deeds, his 
deeds will take 
him to 
Paradise, and 
similarly evil 
deeds will take 
their doers to 
Hell)]. 
 كبر لاق كلذك لاق
 نيه يلع وه
 سانلل ةيآ هلعجنلو
 ناكو انم ةمحرو
ايضقم ارمأ 
Maryam,1
9:21 
He said: "So (it 
will be): Thy 
Lord saith, 
’that is easy for 
Me: and (We 
wish) to 
appoint him as 
a Sign unto 
men and a 
Mercy from 
Us’:It is a 
matter (so) 
decreed." 
He said, ’Even 
so thy Lord has 
said: "Easy is 
that for Me; 
and that We 
may appoint 
him a sign unto 
men and a 
mercy from 
Us; it is a thing 
decreed."’ 
[The angel] 
answered: 
"Thus it is; 
[but] thy 
Sustainer says, 
‘This is easy 
for Me; and 
[thou shalt 
have a son,] so 
that We might 
make him a 
symbol unto 
mankind and 
an act of grace 
from Us.’" 
And it was a 
thing decreed 
[by God]: 
and he said, 
‘This is what 
your Lord said: 
“It is easy for 
Me- We shall 
make him a 
sign to all 
people, a 
blessing from 
Us.” And so it 
was ordained 
He said: "So (it 
will be), your 
Lord said: 
'That is easy 
for Me (Allah): 
And (We wish) 
to appoint him 
as a sign to 
mankind and a 
mercy from Us 
(Allah), and it 
is a matter 
(already) 
decreed, (by 
Allah).' " 
 
Assessment: 
It can be seen that Khan and Hilali’s translation is a 
literal translation of the collocational unit رقتسم رمأ 
'Amrin Mustaqirrun. Also, it is a literal translation of 
Al-Tabari, Al-Qurtubi, and Ibn Kathir explanations of 
the collocational unit رقتسم رمأ 'Amrin Mustaqirrun.  
Khan and Hilali were cautious to avoid any potential 
ambiguity; however, overloading the body of the 
translated text can be distracted of the reader, as it is 
noticeable in Khan and Hilali’s translation. This 
redundancy could leave no chance to the context to 
contribute in revealing the intended meaning.  
 
Differences in Asad and Abdel Haleem translations 
reflect their understanding of the collocate رقتسم  
Mustaqirrun.. The dissimilarity is worthy of attention. 
Asad’s translation seems less literal than Ali and 
Arberry, but it shows Asad’s perception of the intended 
meaning although he retains the intended meaning to 
be implicit.  Abdel Haleem’s translation can be 
considered the least in terms of approximation of the 
intended meaning.  
8.  ةعاسلا رمأ: 
 ءيش لك ىلع الله نإ برقأ وه وأ رصبلا حملك لَإ ةعاسلا رمأ امو
ريدق 
and the matter of the Hour is but as a blink of an eye, 
or it is quicker. God has power over everything. 
Wa Mā 'Amru As-Sā`ati 'Illā Kalamĥi Al-Başari 'Aw 
Huwa 'Aqrabu 'Inna Allāha `Alá Kulli Shay'in 
Qadīrun 
 Assessment: 
The four lexical items: decision, matter, advent, and 
coming, used as equivalents for the collocate رمأ 'Amru. 
It can be seen that Arberry’s and Khan and Hilali 
adhere to literal translation that seems out of being 
faithful and to retain the style of the original; however, 
the intended meaning apparently remains opaque.  
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Asad and Abdel Haleem use two different lexical items 
advent and coming that considered to be synonymous. 
It can be noted that translators take some liberty to 
insert their own understanding in order to convey the 
meaning. Still, by back translating process, the lexical 
items advent and coming are equals to the word  مودق 
Kuduom in Arabic. These equivalents deemed to be 
suitable if considered the meaning from the broad 
context; however,  ةعاسلا رمأ 'Amru As-Sā`ati , in this 
particular context, refers to the specific time of the Day 
of Judgement. 
The word decision, in Ali’s rendering, seems to be an 
appropriate equivalent to the collocate رمأ 'Amru, as the 
basic message of the intended meaning still there.  
 
9.  الله رمأ: 
لَوعفم الله رمأ ناكو 
The commandment of Allah is always done. 
Wa Kāna 'Amru Allāhi Maf`ūlāan 
 Assessment:  
The collocate رمأ 'Amru seems confusing in this 
context. The combination of the collocate رمأ 'Amru 
with the collocate اللَ Allah causes different translations 
to be given. It appears that phrases such as God’s 
command and/or Allah’s commandment agree with the 
interpretations provided by exegetical scholars adopted 
in this study. Moreover, these translations suit the 
context of the verse that expresses an explicit threat 
whereas a phrase like God’s will, which is equivalent 
to اللَ ةدارإ  Eradatu Allāhi in Arabic, conveys only part 
of the meaning. With regard to the phrase decision of 
God, its Arabic counterpart is اللَ رارق Ka‘ra‘ru Allāhi, 
is neither a synonym nor a near-synonym of phrases 
such as God’s command and/or Allah’s commandment 
that seem appropriate equivalents to the collocational 
unit اللَ رمأ 'Amru Allāhi.  
 
2. SUMMARY 
It would be easy to misconstrue efforts made to 
objectively assess the limitations of English 
translations of the Quran  as an attempt to discredit or 
diminish the work by various translators, nothing could 
be further from the truth. This study acknowledges that 
translation can only be an approximation, that every 
word in the Quran is so loaded with nuance and cultural 
variation, which goes far beyond straightforward 
linguistic transfer making exact correspondence rarely 
achievable. Thus, the five assessed English translations 
of the Quran exhibit individual variation. Language as 
a means of communication has several functions. 
Language can be used to express objective, rational 
concrete statements, sometimes known as factual 
language, as well as emotional, personal attitudes, it is 
subjective in nature, known as emotive language. 
Emotive language is the deliberate choice of words to 
evoke emotions. The Quranic language can be said to 
combine both functions emotive as well as factual. 
The above findings are polarised between those who 
advocate as close a rendering of the Quranic text as 
possible and those who believe in a ‘natural style’ in 
the target text. It would seem that incremental 
improvements to the existing translations of the Quran 
is essential and is a collective effort to provide clarity, 
naturalness, and accuracy.  
This study suggests that any future English translation 
of the Quran should undergo strict quality tests before 
it is approved for publication. As Nida (2003) proposed 
for the Bible, the translation of the Quran should 
undergo oral comprehension checking through 
providing samples to ordinary people, including non-
Muslims, to find out how it is received, how much gets 
across, the effect translation has on people in terms of 
accuracy of meaning and naturalness. Reading aloud 
passages from the Quran in English translations to a 
wide range of audiences— Mosques goers, women, 
children, Muslims and non-Muslims, involving all 
levels of education and ages. The reading should 
include complete surats of the Quran and the listeners 
should then be encouraged to provide feedback and ask 
questions about the text and suggests ways of 
improving the comprehension and meaning.  
Overall it is probably fair to say that translation quality 
assessment models are too abstract and difficult to 
apply to any pair of language. The readers of the Quran 
in English want to read and hear the text the way 
readers hear it in Arabic with fluency, flow, rhythm, 
syntax, register and diction. Therefore, future 
translators of the Quran must address the shortcoming 
of previous translations of the Quran in English as 
Baker (1992: 69) stresses  
‘Translators have to prove to themselves as to 
others that they are in control of what they do; 
that they do not just translate well because 
they have a “flair” for translation, but rather 
because, like other professionals, they have 
made a conscious effort to understand various 
aspects of their work.”  
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